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If you happen upon a bird's nest on the road

Moshe Rabbeinu gathers Klal Yisroel before entering
into the bris with Hashem, and the Torah seems almost
unnecessarily concerned with making sure we know
exactly who is standing there: D11apt na'vaw pa'wN
71'N'N ANIY TV 'V 2DINN 78w PR 92 D2NDIYI. From
the greatest leaders all the way down to the o'xv avin
and o' aNIw. Why does the Torah emphasize n273? If
everyone was there, we already know that everyone
was there. Why does the Torah need to define the 112
by listing people who seem to have so little in common?

The Seforim Hakedoshim explain that D2%3 is not simply
a head count. We tend to look at people according to
levels. There is a wN1 and there is a 7221. There are people
who are spiritually accomplished and people who are
struggling, people who have what to teach and people
who seem to have what to learn. But Klal Yisroel doesn't
work that way. The head cannot say that the foot is
merely there to carry it around. The head needs the
foot. In fact, the Seforim Hakedoshim explain that there
is something about the head's own completeness that
can come only through the foot. The person who
appears to be on a lower level possesses something that
the person on the higher level does not have.

That changes the meaning of Da72. It isn't simply that
everybody is included. It is that everybody is necessary.
We naturally measure people according to what we
recognize as valuable. We understand the great talmid
chacham, the brilliant mind, the person who
accomplishes something extraordinary. But there are
other contributions that we may not even recognize
because they aren't our particular strengths. The person
who seems to have less may possess something that |
desperately need.

| once shared a story about the Rav Levi Yitzchok of
Berditchev zt”l at my Shabbos table. It was one of those
stories about the Berditchever finding a way to see the

goodin aYid even when, to everybody else, there wasn't
much good to see. One of the guests (a great Rosh
Yeshiva) found the story hilarious. He wasn't mocking
the Berditchever, but he couldn't resist asking, “How
does this compare to learning a Ketzos Hachoshen?”

Of course, it doesn't. nNTA MINN P 'w 117 '8. There is
nothing in the world comparable to Torah. A Ketzos
Hachoshen is a Ketzos Hachoshen, and we should be
very careful not to turn every beautiful middah into a
competition with Torah. But perhaps his question
revealed something about how we measure greatness.
We tend to value what we understand. We recognize the
person who can learn a difficult sugya, the person with
tremendous knowledge or the person who can
accomplish great things. But sometimes we fail to
recognize the importance of something simply because
it isn't the particular thing we know how to measure.

The greatness of the Berditchever was that he could see
what others couldn't see. He could look at a Yid and find
something that was invisible to everyone else. And
perhaps that is exactly the perspective the Torah is
giving us with Da%3 pI'n oaya onX. The Seforim
Hakedoshim compare Klal Yisroel to a body, with a w1
and a 0. The head is certainly the head, and the foot is
certainly the foot, but the head cannot walk without the
foot. More than that, there is something the foot
contributes that the head itself does not possess. Every
part has its own purpose, and the body is only complete
when all of its parts are together.

This is also why the Torah specifically includes avinn
7'M ANIW TV I'}V. Even the person who seems to be at
the bottom has a place that nobody else can fill. His
contribution is not despite his position. It comes
precisely from where he stands. Sometimes the person
we are most likely to overlook is carrying the very thing
that makes the whole body complete.

The Seforim Hakedoshim take this idea even further
with DnranY niann, which is described as V% win, a
mutual giving. We usually think of a giver and a
recipient. The giver has something, the recipient needs
something, and the recipient says thank you. Everyone
knows the script. But perhaps the script isn't quite that
simple. The person who needs something from me may
be carrying something that | need. The person who



appears to be giving less may actually be giving
something that | could never give myself.

Perhaps this is what the Hayliger Berditchever
understood so deeply. When he stood before Hashem
on Rosh Hashana, he didn't come only with his own
zechuyos. He came carrying Klal Yisroel with him. He
searched for the naIL NTIPA in every Yid and turned it
into a defense before the |'T XD2. He understood that
there is a strength that an individual can never produce
by himself: the strength of the q1ax.

Perhaps that is one of the greatest zechuyos a person
can have going into Rosh Hashana. | am not coming
alone. | am coming as part of D272. The Yid who knows
more than me has something | need, and the Yid who
knows less than me has something | need. The Yid who
seems to be giving to me may actually be giving me
something | desperately need. We are not a collection of
individuals who happen to daven in the same shul, all
trying to find parking at approximately the same time.
We are a body, and every part of that body makes the
others complete.

The Torah does not stop with Da72. It continues: 712vV?
1'228 'n nN21a. The Seforim Hakedoshim explain that the
DaY12is the preparation for the nmMa. A bris is a bond that
exists beyond calculations, beyond logic and beyond
what each side has earned. The connection between
Yidden creates the preparation for that deeper
connection with Hashem. Before we stand before
Hashem as individuals on Rosh Hashana, we first stand
as D173, as one 112N,

And perhaps that is what Nitzavim is reminding us as
Rosh Hashana approaches. We certainly need our own
zechuyos. We need our own teshuva and our own
avodah. But we also need to remember that we are not
standing there alone. We are standing together with
Yidden whose strengths are different from ours, whose
struggles are different from ours and whose very
presence completes something in us that we could
never complete on our own. Perhaps one of the greatest
zechuyos we can bring with us into Rosh Hashana is not
that we have managed to become perfect. It is that we
belong to na7.

The Shem Meshmuel writes: n2INXN IT DAY NN
NI¥n NINay 731 1'onnY ap N1 [pN? w1 nagay
[70 NT2 NIP'ATI A2V ITNAY NI DAY AV NIRAT
0712 NIwN NINAY 230 NININA 23 NIWN NiNaY 73 Na
ITN2wA INAI IX¥271. This Shabbos is the last Shabbos
of the year, and it has the capacity to redeem all the
Shabbasos of the year that were not kept with the
full devotion and deveikus they should have had. All
the holiness and spiritual light of all the previous
Shabbosos gather in this Shabbos, so they can be
rectified on this Shabbos. In general, every Shabbos
can rectify the six days of the week. So in essence,
the Shabbos before Rosh Hashana is mesaken the
entire year. Since each Shabbos encompasses the six
days after it, and this Shabbos encompasses all
those Shabbosos, if this one Shabbos is kept
properly, it rectifies and transforms the entire year.

Good Shabbos and a kesiva vachasima
tova, 2U99X DTN



